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CraTbsl OCBsIIIEHA aKTyaJIbHBIM IpoOJieMaM KaTeropuaabHOTO MOJAEIUPOBAHUS TEKCTa U JIMHTBU-
CTUYECKUM MEXaHU3MaM €ro MOPOKIACHHSI B KOHTEKCTE JIMHIBUCTHUECKOTO OCMBICIIEHUSI KATETOpUU
CaKpaJIbHOCTH, PEIPE3ECHTUPYIOIIEH OCOOBII TUIT 3HAHUS — cakpaibHOe 3HaHue. C MO3UIINIA TEOpUn
MHTEPTEKCTYaIbHOCTH 0O0OOCHOBBIBAECTCS TE3UC O CAKPATBLHOCTU KaK TEKCTOOOpa3ylollel KaTeropun
HE TOJIBKO B CaKpaJbHBIX U PEJIUTHO3HBIX TEKCTaX, HO U B PEIUTHO3HO-KPUTUYECKUX, PEIIPE3CHTU-
PYIOIIMX pa3INYHbIe JUATTOTUYECKUE OTHOLIEHHS C CaKpallbHBIM TEKCTOM (KPUTHKA, TApOIUs U Ap.).
WuTerpanbHOi MOHATHIHONW OCHOBOM TpeX 0003HAYEHHBIX TPYIIN PEYEBBIX MPOU3BEICHUN SBISIETCS
OuHapHas CTPYKTYpa, SIKCILTUIpyeMasi AMXOTOMHUEH «TPAHCIIEHIEHTHOE — MMMAaHEHTHOE» U BOC-
CO3JIAl0IIasl B JAaHHBIX TEKCTAaX MOJIEIb IBYCTOPOHHEH / OTHOCTOPOHHEH peanbHOCTU. PackpbiBaeTcs
COJIepKaTEIbHOE HAMOJHEHUE MOHATUS aTen3Ma IPUMEHUTENBHO K XPUCTUAHCTBY. AHAIU3UPYETCS
MOHATUE ATEHCTHYECKOTO TEKCTa B 00JACTH AHTJIO-aMEPUKAHCKOW aHAIMTHYECKOH ¢unocodhuu u
Ipe/yIaraeTcsl ero Oompe/eeHne Kak HHTEPTeKCTa U (GOpMbl HEraTUBHO-(UIOCOPCKOIM KOHLIENTYya-
JU3aIMK CaKpaJIbHOCTH. Benymum MexaHu3MOM TEeKCTOOOpa30BaHMs B PACCMATPUBAEMOM TEKCTE
SBIISIETCS JIOTUKO-(uIococKas HHTepIpeTalus cakpaabHOro 3HaHus. PazpabaTriBaercs cxema aHa-
JIM3a COJIEP/KATENbHO-CMBICIIOBBIX U CTPYKTYPHO-KOMITO3UILIMOHHBIX NApaMETPOB aTEUCTHUECKOIO
TEKCTa, YYUTHIBAIOIIAS €TI0 THOCEOJOTUUECKYIO TE€TEPOTeHHOCTD (CakpalibHOE 3HaHUE / puocodckoe
3HaHUE). AHAIM3UPYETCS OJIMH U3 ACMIEKTOB CAKPAIBbHOCTH (CaKpajbHasi OHOMATOJIOTHUS ) U TTOCTYJIU-
pyeTcst eHTpaIbHBIA cTartyc cakpainbHoro Mmenu Cywuu (I AM) nnsi aTeuCTUYECKHX TEKCTOB,
(byHKIMOHATIBHO HaNpaBieHHbIX Ha Ero auckpenuranuio u, cieoBaTeiabHO, MOIEIMPOBAHUE OJHO-
CTOPOHHEHN peanbHOCTH. [[0Ka3bIBAETCs, UTO JaHHAs aBTOPCKAsl MHTEHUUS PEaTu3yeTcsl MOCpe.-
CTBOM aHaJIM3a CEMAHTUKU MHBIX CaKpajbHBIX VIMEH, KOTOpas pernpe3eHTUPYET ABJICHUS, BBIXOS-
M€ 32 PaMKH SK3UCTEHLHUAIbHOIO OIbITa YeNoBeKa. AKIIEHTUPYETCS CHelu(HuKa CTPYKTYPHO-
KOMITO3UIIMOHHOM OpraHu3alii aTeUCTUYECKOr0 TEKCTA 10 OTHOIIEHUIO K HAYYHOMY. Y CTaHaBIIU-
BAETCs, YTO OCHOBHOE Pa3IMUUE 3aKII0UAETCS B MHMCTEMOJIOTUYECKOM CTATYCE MOJTyUYEHHBIX PE3YIIb-
TaTOB: ApIYMEHTUPOBAHHOCTD JUIsl aTEUCTUYECKOI0 TEKCTA, JOKA3aTENbHOCTh — JIJIsl HAYYHOTO.
KuroueBble c1oBa: TEKCTOBasi KaTEropus; CaKpalbHOCTb; PEIMTHMO3HO-KPUTHUYECKass KOMMYHHUKa-
1S AaTEUCTUYECKUI TEKCT; TEKCTOOOpa30BaHUE; MHTEPTEKCTYaIbHOCTb.
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Sacredness as a Factor of Text Formation in Texts Critical of Religion
(in the English Language)

Sergey M. Pashkov
Saint Petersburg State Pedagogical University (Volkhov Branch), Volkhov, Russia

The article deals with problems of category-based text modeling and linguistic ways of text formation
in the context of sacredness, the latter being understood as the linguistic category representing special
sacred knowledge. Given the theory of intertextuality, we substantiate the category of sacredness as text
forming not only in sacred and religious communication but also in texts critical of religion. These
language phenomena represent different dialogical relations with the sacred text — criticism, parody,
and others. The integral conceptual ground of the three text groups mentioned is a binary structure
rendered explicit through the dichotomy of “the transcendent — the immanent” and is supposed to
represent a model of two-sided / one-sided reality. The substantive content of the term “atheism” is
analyzed with reference to Christianity. We consider the term “atheistic text” within the field of English-
American analytic philosophy and define it as an intertext, a form of negative philosophical conceptu-
alization of sacredness. The basic linguistic means of atheistic text formation is logical-philosophical
interpretation of sacred knowledge. We provide an algorithm for analyzing semantic and compositional
aspects of atheistic texts, which takes into account the gnoseological heterogeneity of this text type
(sacred knowledge / philosophical knowledge). The author analyzes one aspect of sacredness (sacred
onomatology), viewing the sacred Name “I AM” as fundamental in atheistic communication, since the
latter is functionally aimed at discrediting this Name and, consequently, modeling one-sided reality.
We prove that the authorial intention in atheistic texts is carried out through the analysis of the semantics
of other sacred Names which represent phenomena outside man’s existential experience. The author
also describes how atheistic texts differ from scientific texts in terms of composition and structure, and
posits that the main difference between them lies in the epistemological status of results obtained in
atheistic and scientific communication: argumentation and proof respectively.

Key words: text category; sacredness; texts critical of religion; atheistic text; text formation; inter-
textuality.
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1. BBenenmne

N3ydenune B3auMOCBSI3€H S3bIKA U PEJIUTUU SBJISIETCSA OJHUM U3 MPUOPUTETHBIX
HaIlpaBJICHUM B COBPEMEHHOM JMHIBHUCTHKE. lccienoBaTenn OTMEYAOT «PETUTHO3-
ueIii mosopot» (H. C. Halinenona), «reonoruueckuit moBopot» (B. U. ITocTroBasnona),
BCE€ yallle HOMUHALMS homo religiosus Gurypupyer Ha cTpaHULaxX (PUITOTOTHYECKUX
m3naHui. KoHuenryanuzanus «peJuruo3Horo si3blKay pean3yercsl B HECKOJIbKUX KO-
OpJIMHATaX: TEOJUHTBUCTUKA, TUHTBOTEOJIOTUSI, PEIMTHO3HBIN TUCKYPC, TUHTBOKYJIb-
Typosiorus, (yHKIMOHAJIbHAs CTUJIMCTHUKA, (DUIIOJOTHYECKas TE€pPMEHEBTHKA, CO-
[IMOJIMHTBUCTUKA, JINHTBUCTUKA TEKCTA U JIp.
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Penurnosnast koMMyHUKaIMs IPEACTaBICHA MHOTOYUCICHHBIMU TEKCTaMu (00-
rociayxeOHnle, aruorpaduueckue, MOJUTBEHHbIC, TEOJOTHUYECKHE, TOMUIETUYECKIE
U JIp.), SIBJSIOIIMMHUCS BTOPUYHBIMU IO OTHOUIEHUIO K CaKpaJbHOMY TeKCTy. Tekcro-
oOpa3ymolield OCHOBOM TMOCIEAHET0 PacCMaTPUBACTCA CAKPAIbHOCHb — CMBICIOBAs
KaTeropus, NETEPMUHUPYIOIIAS €r0 CEMAaHTHKY U CTPYKTYpPY, pealin3yemasi mocpen-
CTBOM Pa3HOYPOBHEBBIX SI3BIKOBBIX CPEJICTB U (DYHKIIMOHAIBHO HaNpaBieHHAas Ha pe-
MPE3EHTALMI0 0COO0T0 TUIA 3HAHUSI — CaKpaJIbHOTrO. JJaHHBII TUI 3HAHUS TIPEICTAB-
JsIeT cO0O0M TPEXKOMIIOHEHTHYIO CEMaHTHYECKYIO CTPYKTYPY, MWHKOPIIOPHUPYIOIIYIO
CEMaHTHKY cakpayibHOM oHoMaTtoJioruu (MiMena bora), cakpaabHONH UMIIEPaTUBHOCTU
(3amoBenu bora) u cakpanbHOI 3¢XaTOJOTUH (IOCMEPTHAS Y4aCTh YEJIOBEKA).

B noruke gaHHOTO paccykJIeHHs CaKpajJbHOCTh BUJINUTCS HE TOJBKO KaK TEKCTO-
oOpasymolas KaTeropusi CakpajJbHOI0 TEKCTa, HO U KaK (akTop TEKCTOOOpa30BaHUS
3a ero npeaenamMu — B peauruo3noit kommynukanuu (Ilamxos 2021, 2023).

CrnenyeT OTMETUTD, YTO TEKCTOOOPA3YIOLINI MOTEHLIMA CaKpaIbHOCTH HE HC-
yeprnbIBaeTcs c(hepoil CakpalbHbIX U PEIUTHO3HBIX TEKCTOB. JlHanornueckue (CMbIC-
JIOBBIE) OTHOILIEHUSI MEK]ly TEKCTAMU BECbMa PA3JIMYHBIL: C OJTHOM CTOPOHBI, TOBEPUE,
0JlaroroBeiiHOE MPHSTHE, pa3IMYHbIE TPaJaAlMK COIJIACHS, C IPYroil — cIop, mnosje-
muka, napoausi (baxtun 1986: 317). Eciiu nepBbie OTHOIIEHUSI XapaKTepHbI JJIsl ca-
KpPaJbHOW M PEIMTMO3HOM KOMMYHHUKAIMHU, TO BTOPbIE — JUISl PEIUTHO3HO-KpUTHYE-
CKOW. TeKCTOBBI KOHTMHYYM, TE€HEPUPYEMBIA IIOCPEACTBOM  BapUaTUBHOU
pEenpe3eHTalM KaTerOpuu CaKpallbHOCTH, Tpauuecku MOXKET OBbITh MpeICTaBJICH
CIEAYIOIIMM 00pa3oMm:

PemriozHEle
TEKCTEL

CaKpaneHoCTE

Puc. Moaenp TekcTyanu3auu CakpaaibHOCTH

NHTerpanbHbIM MOHATUHHBIM OCHOBAHUEM CAKPAJIbHBIX, PETUTHO3HBIX U PEIIU-
TMO3HO-KPUTUYECKUX TEKCTOB SIBJISIETCS OMHApHAsi CTPYKTYpa, SKCIUIMLUpYeMasi JH-
XOTOMMEN «TPAHCIIEHIEHTHOE — UMMAaHEHTHOE» M BOCCO3/at0I1asl B JAHHBIX TEKCTaxX
MO/IEJIb IBYCTOPOHHEHN / OTHOCTOPOHHEHN peaIbHOCTH.
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[IpencrasmnsieTcs, 4To MpeAJIOKEHHAsT KOHIIETIIUS CaKpaJIbHOCTH XapaKTepU3y-
€TCs BBICOKUM 3BPHCTHUYECKUM MTOTEHIIMAIIOM U Ha €IMHOM OCHOBAaHUH MO3BOJIET aHA-
JU3UPOBATH IOCTATOYHO MHOTOYMCIIEHHbIE Tpynibl TekcToB. [Ipu nanHoM moaxone
BaXHO MOJUYEPKHYTH CIEAYIOIIEe: (PYHKYUOHANILHOU HANPABIEHHOCIbIO CAKPATbHO2O
meKkcma unu e2o (hpazmeHma He s6Jsemcs yeeauieHue UHGopMamusHotl / scmemuye-
CKOU HACLIWEHHOCMU NPUHUMAIOWUX meKkcmos. Vx exnouenue 6 peuemvlCaumenbHy1o
0esimebHOCMb a8mopa — MeXaHu3M MmeKCcmooopaz08anusl 8 0O1ACmu peaucuo3HouU
u perucuozno-kpumudecxkol kommynuxayuu. llepudpazupys M. Tommcona (If there
were no religion, there would be no philosophy of religion [Thompson 1997: 9]),
MOKHO CKa3aTh Cjelayloliee: eciu Obl He ObUIO CaKpaJbHOro 3HAHUS, HE ObLIO OBl
MPEANOCHUIOK MOSBIICHUS PEIUTUO3HBIX U PEIUTUO3HO-KPUTUUECKUX TEKCTOB.

bbu10 mokazaHo, 4TO PENMTHO3HBIE TEKCThl MOTYT OBITh KJIacCU(PHUIIMPOBAHbBI
B 3aBUCMMOCTH OT THIa THOCEOJOTMYECKON KOHTEKCTyaIN3allMy CaKpalbHOTO TEKCTA.
[Ton mocneaHel moHMMAaeTCsi HHKOPIIOPUPOBAHUE CAKPAJILHOTO TEKCTA UJIH €ro (par-
MEHTa B KOHTEKCT TOW MJIM MHON (POpMBI IOCTHIKEHUSI PEATIbHOCTH, OCYILIECTBIIIEMON
MOCPEACTBOM €CTECTBEHHOTO SI3bIKA: PEJIUTHH, pritocodpun, uckycctpa u Hayku (I1am-
koB 2023). [lenecoobpa3Ho NMpuMEHEHNE aHAJIOTUYHOTO MOAX0/a U K KiIacu(pukaimm
PENUTMO3HO-KPUTUUECKUX TEKCTOB. B CBSA3M € 3TUM TE€3MCOM MOKHO BECTH PEYb O JaH-
HBIX TEKCTaX B XyJ0’KECTBEHHOM, (punocodckol, HAydYHON U PETUTHO3HON KOMMYHHU-
kauuu. Tak, B XyJZO0KECTBEHHOW KOMMYHHKAIIMHM CaKpajJbHOE 3HAHHWE MOXKET OBITh
nojaBeruyto napoauu (cp. mapomusi «laBpunmaga» A. C. Ilymikuna), B dunocod-
CKOM — palMOHAIbHOM KPUTHKE (ATEMCTUYECKUM TEKCT), B HAYYHON — H3YUYEHUIO
C OMOPOW Ha HAYYHYIO METOJOJIOTHIO (PEMTHOBEAUYECKUI TEKCT, TEOJTUHTBUCTHYE-
CKHI TEKCT), B PEJIMTMO3HON — KPUTUKE B KOHTEKCTE MHOTO BEPOUCIIOBEIOBAHUS
(cp. myneiickue 1 UCIIaMCKUE TEKCTHI 110 allOJIOTETHKE).

Ilenp HaACTOSILIErO0 HCCAEAOBAHUS — PACCMOTPETh KAaTErOPUIO CAKPAJIBHOCTH
B KauecTBe TeKCTooOpa3zytomieil B arenctuueckom tekcte (nanee AT). [lockonbky AT
U3y4aercs B KOHTEKCTE (PUIOCOPCKON KOMMYHHUKAIUU, TEPMUHOIIOHSATHUS «aTEUCTH-
YECKUU TEKCT» U «(UI0CcO()CKO-aTeUCTUUECKUM TEKCT» B CTaThe PacCMaTPUBAIOTCS
B KQ4€CTBE CHHOHUMHUYHBIX.

2. XapakTepHCTHKa MaTepuaJjia ¥ MeTOA0B UCCJIeJOBAHMSA

2.1. Ameucmuueckuit mexkcm: K ymouHeHuio NOHAMU

HecMmoTpst Ha TO, 4TO 3TUMOJIOTHS JIEKCEMBI «aTeu3M» IMpo3padyHa (rped. mpe-
¢ukc & — orcyrctBue, 0e6g — bor), onpenenenne 0IHOMMEHHOTO TOHSATHS BO3-
MOKHO TOJIbKO KOHKPETHO-UCTOPUUYECKU. DTO OOBSICHIETCS TEM, YTO OTPULIAHUE HE-
o0s3aTenbHO uMIuHIupyeT yreepxkaenue (Ilanapun 2010: 194). [Tockonbky B paboTe
HCCIIEyeTCs CaKpaJbHOE 3HaHME, 3aQUKCUPOBAHHOE B OMOJIEHCKOM TEKCTE, aTeu3M
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MOHUMAETCS KaK OTPUIIAHUE TEU3Ma, UCXOJIAIIET0 U3 MoHuMaHus AOCooTa Kak 0ec-
KOHEYHOW O0)KECTBEHHOW JTMYHOCTH, TPAHCIICHACHTHOW MHpPY, CBOOOTHO TBOPSIICH
MUP U CBOOOJHO onepupyroniei ¢ mupom» (ABepuniieB 2006: 419).

Bpsiz 11 BO3MOKHO ONPEAEIIEHHO CKa3aTh, KOTa YEJI0BEK BIIEPBBIE YCOMHUIICS
B cymiectBoBaHuM bora. Yike B 610eliCKOM TEKCTE UMEETCS yKa3aHUe Ha OTCYTCTBUE
Bepwl B TBopiia (cp. «Cka3zan 6e3ymer B cepaiie cBoeM: “HeT bora”» (Ilc. 13: 1)).

Ceroans aren3M BechbMa pACIPOCTPAHEHHOE sIBJIEHUE. B aHIIOSI3bIYHBIX CTpa-
Hax HaOUpaeT MOIMYJISPHOCTD T. H. HOBBIN aten3M (New Atheism), a arencTudeckast Ju-
Teparypa uzgaercs Heo0o3puMbiMu THpaxamu (Cientora 2016; [loxun 2016). He-
CMOTpsE Ha OOO3HAYEHHYI0 aKTyaJbHOCTh JAaHHOW TPOAYKIIUH, CEMAHTHKO-
CTPYKTYpPHBbIE OCOOCHHOCTM U MEXaHU3Mbl TEKCTOOOPa30BaHUsl ATEUCTUYECKHUX
TEeKCTaX HE MPUBJICKAIM BHUMaHWE JIMHTBUCTA. He ompeneneHo U TepMUHOMOHATHE
AT, x0oTs oHO Hcnoab3yeTcs B cnenurannzuposanoM uznanuu (The Oxford Handbook
of Atheism 2013: 561).

AHaJIN3 CEMaHTUKO-CTPYKTYPHBIX 0coOeHHOCTEN AT HEOOX0IUMO MPEIBApUTh
paccMoTpeHHeM (PUI0COPCKOTO TEKCTa Kak TaKOBOro. B OCHOBe MOCIEIHEro JIEKUT
cucrtema unocodekux kareropuit (L{Betkosa 2000), ocMbIcieHHE KOTOPBIX, KaK U3-
BECTHO, ONTUPAETCS HA JIorHueckue kpurepuu. [Ipusznaercs, uro Gpunocodpckuii Tekct
«IUJTOXO MOJAACTCS ONEPAIMK PEAYKIIMI», B YACTHOCTH CTPYKTYPUPOBAHHUIO UHBAPU-
aHTa HECKOJIbKUX TeKCTOB (A3aposa 2010: 167). JlaHHbIi Te31C MPABOMEPEH U MO OT-
HOIIIEHUIO K MHBIM TEKCTaM, HAlpUMEP K XYyJI0KECTBEHHOMY TEKCTY KaK «MHOI0ac-
IIEKTHOMY, MHOTOMEPHOMY, MHOI'OCJIOMHOMY U IOJMCUCTEMHOMY BepOaIbHOMY
obpazopanuto» (O. I1. BopobrseBa). OgHako, HECMOTpPSI HA 0003HAYEHHYIO CII0KHOCTb,
TEKCTOTHUIIOJIOTMUECKHE UCCIEIOBAaHUS B 00JACTH XYy/I0KECTBEHHON KOMMYHUKAIIUU
MHTEHCUBHO Pa3BUBAIOTCS, OMMCAHBI CTPYKTYPHbIE HHBAPUAHTHI MHOTHX TEKCTOTHUIIOB
(cp. neuxomornueckuii Teket [[uposa 2000]). Jlymaercs, 4To NpyU aHAIU3E CTPYK-
Typbl QUI0COPCKOro TEKCTa HEOOXOJIMMO PEAyLIMPOBATh MAacIITad MCCIEI0BaATEb-
CKOTO MOMCKa, HanpuMmep, GprocopckuM HampaBiIeHUEM, IIKOJION, popmaTom duito-
co¢CTBOBAHUS U TIP.

B pamkax mpoBoAMMOTro MCClIe0BaHUS 1IEIecO000pa3HO oOpallieHue K aHaIUTH-
yeckol ¢puiocopuu (aHanuTuueckum punocodpckum Tekctam). Bo-nepBbix, B paMkax
nanHoro (opmata puocopCcTBOBAHUS MPEICTABICH IMIMPOKUIN TUANA30H OCMBICTIC-
HUsl OUOJIEHCKON cakpadbHOCTU: OT €€ aroJoTHH, 10 KpUuTuku (Hampumep cM.: [The
Oxford Handbook... 2009; A Companion to Philosophy...2010]). B atom ciyuae, kak
npaBuiio, punocodsl-aHATUTUKN oOpaiatoTcs k arpudyram bora, win Ero Umenawm.
Bo-BTOpBIX, KOHIIENTYyaIU3alMs CaKpaJIbHOCTU B JTaHHOW (ustocoduu Hambosee xa-
pakTepHa JJid aHro-amepukanckux uccnegonateneid (loxun 2015: 16, 20).

OTnUYUTENBHBIMU OCOOCHHOCTSIMU AaHAJTMTUYECKOIO TEKCTa SIBJSIFOTCS MpooJie-
MOILIEHTPU3M (HE pa3padoTKa CIOKHBIX PHUIOCOPCKUX CUCTEM, a PELICHNE JOKAIbHbBIX
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npo0JieM), OpUEHTAIMsI Ha HAYYHOCTh, OOIE3HAYUMOCTh PAIIMOHAIBHON apryMeHTa-
ITUH, TTIOJIEMUYECKUI KOHTEKCT (CIOp ¢ peaTbHBIMU M TIOTEHITUATBHBIMHU ONITIOHEHTAMHU ),
KOHIENTYaIbHBIA aHAIM3 (JIeTICHUE TOHATUHM, UX KiIaccuuKaius, netanu3anus aedu-
Huuuii u mp.) (Tam xe). B gonoiaHeHne K NepeurncIeHHbIM XapaKTEPUCTUKAM OTMeYa-
eTCsl TakKe OTCyTCTBHUE MeTadopu3anuu u, mupe, Tporneunsanuu (Rea 2009: 5-6). Bee
BBINICU3IIOKEHHOE TO3BOJIsieT omnpenenuts AT, umm Guiocodpcro-aTencTHIeCKHi
TEKCT, KaKk (hopmy He2amusHo-puiocoghckoli KOHYenmyaiu3ayuy CaKkpaibHOCMu.

2.2. Memooonozusn uccnedosanus

N3yueHne cakpaliIbHOCTH KaK (paKTopa MOpOokKACHUS TEKCTyaIbHO OPTraHU30BaH-
HOTO 3HaHUS COOTHOCHUTCS B CTaThe C TEMU JIMHTBUCTHYCCKUM HUCCIIEOBAHUSIM, B KO-
TOPBIX OOIIMM MEXaHU3MOM TEKCTOOOPa30BaHUS PacCMaTPHUBACTCS HHTEPTEKCTYallb-
Hocth (ITerpoBa 2004; Monosa 2006; Uepuspckas 2009). CTpyKTypHO-CMBICTIOBOE
B3aUMOJICCTBHUE CaKpATbHOTO TeKCcTa M AT OCMBICSETCS B TOHATHSIX HHTEKCTA U WH-
TEPTEKCTa COOTBETCTBEHHO. [l0JI MHTEKCTOM MOHMMAETCS BKJIIOUYEHHWE Ha YPOBHE
CJIOBA, CIOBOCOUYETAHUSI U TEKCTa B MHOE TEKCTOBOE MPOCTPAHCTBO, OHO MOXET OBbITh
SA3BIKOBBIM  (crienuduueckasl JIEKCHMKa, TrpaMMaThyeckue (OpMbl, XapaKTepHBIC
JUTSL OIPENIENIEHHOTO (DYHKIIMOHAIBHOTO CTUJIS1) U TEKCTOBBIM (LIUTATHI, AJLTIO3UHU, TIe-
pudpassl u np.) (Aprosba 2010: 415). Ecnu ucxoauts U3 THUIA PENPE3CHTUPYEMOTO
CaKkpaJbHOTO 3HAHUS, MHTEKCTHI MOTYT OBITh CaKpaJbHO-OHOMATOJOTHYECKHE, ca-
KpaJbHO-UMIICPATUBHBIC, CAKPAITBHO-ICXATOJIOTHICCKHE. DTH MOJI0KCHUS TTO3BOJISIOT
YTOYHUTH BhINIeNpUBeeHHOe onpeneneHue AT u paccMaTpuBaTh €ro Kak uxmep-
mexcm 1 GOopMy HEraTUBHO-(PUI0CO(CKONM KOHIENTYaTN3alluK CaKpalbHOCTH. Bemy-
MM MEXaHU3MOM TekcTooOpazoBanusi B AT paccmaTpuBaeTcss MHTEpPIIPETAIUS «Uy-
xoro cioa» (M. M. baxtun). 3pmech BaXXHO OTMETUTH CIEAYIOUIEE: €CIIH
MHTEPTEKCTYAIbHOCTh SIBIISIETCA 00WuM MEXaHU3MOM TEKCTOOOpa30BaHUS KaK B pe-
JUTHO3HOU KOMMYHHKAIIUHU, TaK U B PEITUTHO3HO-KPUTUYECKON, TO MHTEPIIPETAIUS Uy-
KOM peun paccMaTpUBAETCs B KQUECTBE yacmHo2o Mexanusma. Tak, 00rociyKeOHbIi
TEKCT CYTh MHTEPTEKCT, OJHAKO CaKpaJIbHOE 3HAHKWE B HEM HE TMOJBEPraeTcs KaKoiu-
00 MHTEpIpeTaluu, a, nepudpazupys M. M. baxtuna, 6;1aroropeiiHO MPUHUMAETCHI.
Y4uThIiBas THOCEOJIOTHYECKYIO TeTeporeHHOCTh AT (cakpasibHOE 3HAHUE U TTOPOXKIa-
€MO€ Ha ero OCHOBE 3HaHUe PuocodckKoe), MOKHO MPEJIOKUTD CIAETYIONTYIO CXEMY
aHaJIN3a €ro COJIEPKATEIHHO-CMBICIIOBON CTPYKTYPBI:

1) n3yueHune A36IKOBBIX PEIPE3CHTAHTOB CaKPaTbHOTO 3HAHUS:

— aHaJMU3 TUIIA PENPE3CHTUPYEMOTr0 CaKpalbHOTO 3HAHMUS;

— aHaJIMU3 CTPYKTYPHBIX OCOOCHHOCTEH CaKkpajJbHBIX HHTEKCTOB (CIOBO, CIOBO-
coueTaHue, TeKCT) U MEeXaHU3MOB BKJtoueHus ux B AT (uuranus, nepudpasa, auito-
3Usl 1 TIP.);

2) u3ydeHue A3bIKOBBIX PEMPE3eHTAHTOB (PUI0CO(CKOrO 3HAHUS:
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—  aHaJIU3 JOTUKO-PMIOCO(CKUX KaTEropHii, B KOHTEKCTE KOTOPBIX CaKpaJIbHOE
3HAHUE OCMBICIISIETCS;
— aHaJM3 apryMEHTAllMHd HECOCTOATEIBHOCTH CAKPATIbHOTO 3HAHUS.

[Ipu aHaM3€ CTPYKTYPHO-KOMITO3UIIMOHHOM opranu3anuu AT BakHel1ee 3Ha-
YeHue npuoodperaeT NpUHIMI OHToJoTU3Ma. [T0CKOIBKY TEKCT — BepOann30BaHHOE
co3nanue (baxTuH), TO OHTOJIOTHSI KOTHUTUBHBIX TIPOIIECCOB, B YaCTHOCTH, (hUocod-
CKOT'O pacCyX IEHUs, PENPECHTUPYETCS B MOBEPXHOCTHOW CTPYKTYpE aHAIU3UPYE-
MOI'0 TEKCTa.

B xauectBe crpykrypHoil enunuisl AT B paGoTe paccMaTpuBaeTcs MOHSTHE
«KOMIIO3ULIMOHHO-TIparmMaTuieckuii cermeHT» (nanee KIIC) — «BbIpakeHHBIN HA MO-
BEPXHOCTHOM YPOBHE YaCTHBIM KOMIIOHEHT ITyOMHHOI'O CMBICIIOBOT'O YPOBHSI TEKCTA,
JETEPMUHUPOBAHHBIN MOJEIIBI0 PEUEMBICIIUTEIBHON IESITEIBHOCTH B MIOCIIEI0BATEIb-
HOCTH 3TarnoB (hopmupoBanus HoBoro 3HaHus» (YepHssckas 2007: 69). ['panuis KITC
OTIPEIEIISIIOTCS CMEHOW KOTHUTUBHBIX (ha3 mo3Haroriero cyonsekra. KIIC neransHO n3y-
YeHbl HA MAaTepUalie HAYYHBIX TEKCTOB. VX KOMITO3MLIMOHHASA MOJEIb MPEICTaBICHA
cnenyromnmu KIIC: xapakTepucTrka mpeaMeTa UCCIIeI0BaHUs, UCTOPHS BOIIPOCa, T0-
CTaHOBKa LieJIel U 3a/1a4, (OpMYJIUPOBKA MPOOJIEMbI, BBIIBIXKEHNUE TUIIOTE3bI, JOKa3a-
TEJIbCTBO, OMMCAHUE YKCIIEPUMEHTA, BHIBOIbI, HAYYHbIN TporHo3 (Tam xe: 71).

Bri6op KIIC B kauecTBe eIUHUIIBI aHATN3a CTPYKTYPHO-KOMIIO3UIIMOHHOU Op-
ranu3anuu AT oObsiCHAETCS TeM, 4TO, Kak M Hay4yHblid Tekct, AT — ¢dopma parmo-
HAJIBHOTO MOCTHKEHUS PeajbHOCTH M (POPMUPOBaHUS HOBOTO 3HaHMSA. OJHAKO THO-
CEOJIOTMYECKAasi TeTEPOTCHHOCTh 3HAHUA, PENpPE3CHTUpyeMas B JaHHOM TEKCTE,
00ycnoBIMBaeT MOIU(DUKAIIMIO €T0 KOMIO3UIIMOHHON MOJENH, B YACTHOCTH HCKITIO-
yeHue KIIC «runoresay, «onrcanue 3KCIEPUMEHTa» U «HAYYHBINA IPOTHO3». JlaHHbIE
KIIC B penurno3Ho-KpUTHYECKOM HCCIIETOBAHUN HEBO3MOXKHBI, TOCKOJIBKY CAKpaslb-
HOE€ 3HaHHE HE MOXKET OBITh OJIBEPTHYTO IpoleaypaM Bepuukanuu 1 Ganbcupuka-
MU U, CJIEIOBATEJIbHO, HET KOTHUTHBHBIX OCHOBaHUU Uil (hOPMYJIMPOBAHUS TIPO-
rHo3a. B jormke ckazaHHOTO CTaHOBUTCS OYE€BHIAHON HeoOxoammocTh 3ameHbl KIIC
«JI0Ka3aTeJIbCTBO» Ha «apryMeHTauus». [locmenHsas onpenensercs Kak «IpUBEICHUE
JIOBOJIOB C IIEJIbI0 M3MEHEHUS TO3UIIUU, WU YOXKIEeHUU, Tpyroi ctopoHsd» (MBuH
1997: 6). AprymeHTanysi He CBOJIMMa K JIOTUUECKON TeOpUH J0Ka3aTelbCTBa, ONUpa-
FOLIENCS HA TTIOHATUE UCTUHBI, TOCKOJIBKY apIyMEHTUPOBATHCS MOXKET U JIOKb.

Takum o0pa3zoM, CTPYKTYpHO-KOMIIO3ULIMOHHAsE Moaenb AT peanusyercs mo-
cpenctBoM aktyanusanuu KIIC «wuctopusi Borpoca», «OCTaHOBKa Ieu (3a1a4)»,
«apTryMEHTALUA», «3aKIFOUCHUE.

B acniekre conepxkarebHO-CMBICIOBOM OPraHU3alMy TEKCTa UHTEPTEKCTYalb-
HOCTB IIPOSIBIISICTCS KaK METATEKCTYaJIbHOCTD, T. €. YEPE3 UHTEPIPETALNIO U OLEHKY
NPEALIECTBYIOLIEr0 TEKCTa. B pakypce CTpyKTYpHO-KOMIIO3UIIMOHHON OpraHu3aliu
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TEKCTa pean3yeTcsl TUIIOJIOTHUECKass HHTEPTEKCTYalbHOCTh, 0a3UpyIOIIascs Ha CTe-
PEOTHITHOCTH KOMTIO3UIITMOHHBIX KOMIIOHEHTOB THIIOJIOTHYECKH COOTHECCHHBIX TEK-
ctoB (YepHsarckas 2009).

[IpennoxenHas cxema JTUHTBUCTHYECKOTO aHanmu3a AT oTpakaeT ero rHoceo-
JIOTUYECKYI0 TE€TEPOTCHHOCTh M KOMITO3UIIMOHHYIO CIENU(UKY U, TAKUM 00pa3om,
YIOBIIETBOPSIET OAHOMY W3 0a30BBIX SMHUCTEMOJOTHUYECKHUX MPUHIIAIIOB, 2 UMEHHO
MIPUHITUITY KOPPEISIIIAM METO/Ia aHAIHM3a C TIPEIMETOM UCCIICIOBAHMUS.

3. Pe3yabTaThl HCCICI0BAHUSA U UX 00CYKIEHUE

3.1. CooeporcamenbHo-cmblC108a:1 OPZAHUZAUUA AMEUCHUYECKO20 MeKCma

PaMmku ctatby HE MO3BOJIAIOT MPEAJIOKUTH TUHIBUCTUUECKUI aHAIIU3 BCEX BU-
JIOB CaKpaJIbHOTO 3HAHMUSI, [I0O3TOMY OTPAHUYUMCS JIMIIIb CAKPATbHON OHOMATOJIOTHEH.

bor Heno3naBaem: eciu Obl KTO-JIMOO 3HAN CyIIHOCTh bora, o Obu1 Ob1 borom
(JTocckmit 2012: 392). OnHako MOMHUMO HEMPHUCTYMHOW cymHocTH bor mpudacten
Mupy uepe3 HerBapHble (boxxecTBeHHbie) sHepruu. [lo yuenuto Inonucus Apeomna-
ruta, B u"Tepnperauuu B. H. Jlocckoro, sHeprun packpeiBatorcss Mmenamu bora
(Ceamoit, Bcemoeywuii, Bezoecywuil, Beunwiti u ap.) (Tam xe: 114).

Baxnenmmm cakpansabiM MImenem pacemarpuBaercs Cywuti, 0 kotopom Moanu
JlaMacKuH MUIIET, YTO «H13 BCEX UMEH, MPUMHUChIBaeMbIX bory, 6osee rimaBHoe — Chlity
(Moann Hamackun 2011: 104). I'puropuit borocnos paccmarpuBaet 310 MMst Kak «He-
KOTOpBIM 00pa3om» HamMeHoBaHue cymHoctu TBopua (I'puropuii borocimor 2008:
119). Kpome Toro, 6ubnerickuii pparmMeHT, B KoTopoM bor oTkpbiBaeTcs Mowucero kak
Cymwmit (Mcxon 3: 14), B 3a4aTOYHOM COCTOSIHUM COJIEPKUT BCe ocTalibHOe OTKPOBEHHE
o bore (Vaux 1970: 75). B bubmmu xoposs SlkoBa mannoe mMs penpeseHTupyeTcs mnpe-
JTUKATUBHBIM clioBocouetanueM I AM (cp. B Bynbrare — qui est). YuutbiBas QpyHKIU-
OHaJIbHYIO HamnpasiaeHHOCTh AT Ha onpoBepskeHue cyniectBoBanus bora u, cienosa-
TEIbHO, MOJEIMPOBAHUE OJIHOCTOPOHHEH PEaJbHOCTH, MPABOMEPHO pPacCMaTpHUBATh
Nmsa Cywuu B Ka4ecTBE LEHTPAIBHOIO CaKpaJbHO-OHOMATOJIOIMYECKOIO MHTEKCTA B
JaHHBIX PEYEBBIX Mpou3BeneHusIx. Pazymeercs, apyrue MeHa Takxke MOJBEPrarOTCs
dunocohckomMy aHaU3y, OJTHAKO 3/1€Ch PEIIAIOTCS MPOMEKYTOUHBIE 3a/Iauu.

PaccmoTrpum TekcT anamutuyeckoro dunocopa M. Maprtuna Theism and
Incoherence, B KOTOPOM MpPEANPUHUMAETCS MOMBITKA OMPOBEPTHYTH CYIIECTBOBAHUE
bora, nocpencTBoM J1oruko-gpunocodpckoro ananusa cakpaibHoro Mimenun Omniscient.

B paccmaTpuBaeMoM TEKCTE pENPE3CHTUPOBAHO HECKOJIBKO CaKpalbHbIX MIMeH:
OJIHA TPENICTABIICHbI JIEKCEMaMHU C MPU3HAKOBOM M CyOCTAaHTUBHOW CEMAHTUKOU
(omnipotent (omnipotence), omniscient (omniscience), incorporeal (incorporeality),
immutable, eternal, creator, Jesus), Apyrue — cioBocoueTanusimMu (perfectly free,
morally perfect (moral perfection)). IMeroTcs Tak’ke CHHOHUMUYIHBIC 0003HAYCHMUS-
KOMITO3UTHL: all-powerful, all-knowing, all-good (Martin 2010: 467). IlepeuncieHubie
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Nmena npencrabisior coboit nubo uurarel (“Creator”, “Eternal”, “Omnipotent”,
“Jesus ), mubo ammo3uu Ha imena 3 Betxoro u HoBoro 3aBeToB:

— incorporeal («God is a Spirity);

— immutable («For I am the Lord, I change not»);

— perfectly free («the Father hath life in himself»);

— omniscient («God is greater than our heart, and knoweth all things»),

— morally perfect («there is none good but one, that is, God»).

Ha niepBoii cTynenn ananusa npejjaraercs KOHKPeTH3alys TOro, YTO MOHUMa-
€TCsI TI0JT BCE3HAHUEM:

(1) But what does this mean? In one important sense to say that God is omnisci-
ent is to say that God is all-knowing. To say that God is all - knowing entails that he
has all of the knowledge that there is (Ibid: 468).

ABTOp amnemupyeT K Kareropuu 3Hanus (knowledge), paccMaTpuBaeTt TpU BUIa
3HAHMS, BBIJCISIEMbIE B COBpeMeHHOUN Quiocobuu (propositional, procedural,
knowledge by acquaintance), npuBoauT ux AepuHUIMU U WuttocTparuu. [loctynupy-
€TCSl HEBO3MOXKHOCTh 00JIaflaHUsI BCEMHU ITHMH 3HAHUSMH B BBICIICH CTEICHH, I10-
CKOJIbKY JTHOO OHU B KOH(JIMKTE JPYT C IPYrOM, JTHOO CTaBSIT MO COMHCHHS HHBIC
Nwmena bora, 4To, M0 MHEHHIO aBTOPA, BEJIET K aJIOTUYMHOCTH TEU3Ma.

(2) But God could not be omniscient in the sense of having all of the knowledge
there is because these three kinds of knowledge, when possessed to the highest degree,
are in conflict with each other or with other attributes of God (Ibid).

Tak, ormedaet ¢unocod, HaTMUKMe 3HAHUS IO 3HAKOMCTBY B IOJTHOM 0OBEME,
oTpeieNsieMoe KaKk HeTOCPEICTBEHHOE 3HAKOMCTBO C SIBICHHEM, TPEAMETOM WJTH Ye-
noBeKoM (direct acquaintance with some object, person, or phenomenon) CTaBUT TIOA
comHeHnue Mmena incorporeal v morally perfect. ecnu bor Bcesnatomuii, OH 3Haet
«TI0 OTBITY» TOXOTh M 3aBUCTH ([ust, envy) (Ibid: 468, 469). Jlenaercs BBIBOJI: paImo-
HaJbHOE 3HAHHE, TIOPOKIaeMoe B Tporecce GuaocoCKoi HHTEPIPETAIN CaKpPaThb-
HOTO 3HaHUS U CaMO CaKpaJlbHOE 3HAHUE, JIOTHUYECKH HECOBMECTUMBI JPYT C IPYTOM.
[IpoTuBOpeune MEeXIy JaHHBIMU BUIAMH 3HAHHS B TEKCTE MapKUPYETCs: MOP(HOIOTH-
yecku (implausible, incoherence, inconsistent, disbelief, impossible, unlikely) u nex-
cuuecku (tension, questionable, doubt, (conceptual) difficulties, conflict, paradoxes,
paradoxical, problems).

B niporniecce onpaBnanus aren3aMa MapTHH IMOJIEMU3HPYET KaK ¢ peaTbHBIMH OTI-
MMOHEHTaMHU, TaK M C MOTEHIIMaIbHBIMU. B iepBoM cnyuae dunocod anenmupyert K pa-
6otam Teucta P. Cynnbepna (R. Swinburne), Bo BTOpoM — MOCPEACTBOM O€3TUYHBIX
npeioxkenuit (it might be argued, it might be objected, it may be objected).

3.2. CmpyKmypHoO-KOMRO3UUUOHHAA OP2AHU3AUUA AMEUCMUYECKO20 meKcma

Paccmotpum Teneps crnemubuky peanusanuu KIIC «uctopus Bompocay,
«IOCTaHOBKA IEH (3a7a9)», «apryMEHTAIUsI» U «3aKIIIOUEHUE» B aHAIM3HPYEMOM
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Tekcre. HarmoMHUM erie pas: eciau Ui HAy9HOro TeKCTa o0s3aTenbHa JT0Ka3aTelb-
HOCTB, TO B (PHITOCOPCKO-aTEUCTUIECKOM TEKCTE PEYb MOXKET BECTUCHh TOJIBKO 00 ap-
TYMEHTAIH, Pa3yMeeTcsl, pa3HOW CTENEeHU YOeIUTETbHOCTH. DTHUM, B YaCTHOCTH,
Y OTJIMYAETCS HAyYyHOE MO3HaHUe OT (hruitocodckoro.

1. KIIC «ucmopus eonpoca.

B nanHOM cermenTe penpe3eHTHUpyeTCsl HauanbHas (paza KOTHUTUBHOM JIESITEIb-
HOCTH, aKI[CHTUPYETCS JUAJTOTHYHOCTD MO3HAIOMIETO «SI», 3a1at0TCsl paMKH THOCEO-
JIOTUYECKH T€TEPOTEHHOT0 KOHTEKCTa OCMBICIICHUS cakpaibHOCTH ((prtocodckoe 3Ha-
HUE / cCaKpaJbHOE 3HAHHE).

(3) Of course, not everyone has the same concept of God. For example, God as
conceived by average believers is quite different from the so-called God of the philos-
ophers. Perhaps the idea of God most widely shared is the one identifying God with
a perfect being <...>. Though the notion of a perfect being is itself of questionable
coherence, a great many ‘perfect being theologians’ have thought it safe to infer from
God’s perfection that God is omnipotent, omniscient, perfectly free, and morally per-
fect. In addition to these four ‘personal attributes’, numerous other attributes have
been thought to follow from God’s perfection. Many of these are called ‘negative at-
tributes’ because they describe ways in which a God is not like us, where the difference
is not just one of degree but one of kind. For example, according to many philosophical
theologians, especially but not only in the medieval period <...>, a perfect being would
be incorporeal, immutable, impassible, simple in the sense of having no parts, and
eternal in the sense of not being temporal.

One source of arguments for the incoherence of the concept of God is the obvious
tension between these negative attributes and God'’s personal attributes (Ibid: 467).

B mpuBeieHHOM MHUKPOTEKCTE OMHMCHIBACTCS TUCKYCCHOHHOCTh MOHSTHS bora,
Y CTOPHS €T0 OCMBICTICHUS IIpocieknuBaeTcs co CpeaHux BeKoB (the medieval period)
70 HacTosIIero BpeMeHu. Kak mpaBmiio, B «MCTOPUU BOIMPOCA» MUMEIOTCS yKa3aHUs
Ha UCClenoBareniell, KoTopble paboTanu Haj oOCyXaaemMon MmpoOieMol, B KaKHUX
HAIPAaBICHUSIX ITO OCYIIECTBISIIOCH, KAKOE 3HAHUE UMEETCS] Ha HACTOSIINI MOMEHT.
OOpatum BHUMaHKE Ha anesusiiuio Maptuna k dunocodam u Teonoram, paboTaBIIuM
HaJl 00CyXaaeMoi MpoOIeMOil ¢ TO3ULIMK pa3HBIX METOI0JI0TUM (a great many perfect
being theologians, philosophers, philosophical theologians).

®dwutocod oTMeuaeT, yTo Mmo3HaHue bora peann3yeTrcs B KOHTEKCTE MTOHATHS aT-
pubytoB (MUmen) bora (personal attributes, negative attributes). Jlanuble aTpuOyThI
OCMBICTISIFOTCS B KaTaaTU4ecKOM U anopaTUuYecKoil TE0JI0TUU COOTBETCTBEHHO. Eciun
JUIs1 IEPBOM XapaKTEpHO NMo3uTHBHOE onucanue bora, T. €. Kem OH sBisiercs, TO AJid
BTOPOTO — HEratuBHOE, T. €. KeM OH He sBisiercs (McKim 1996: 15, 40).

®dwtocod-aHATUTHK WHTEPIPETUPYET aTpuOyThl bora kak B3amMOMCKITIOYAO-
IIMe, CYIIHOCTHO NpoTuBopeuuBbie (One source of arguments for the incoherence
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of the concept of God is the obvious tension between these negative attributes and
God’s personal attributes).

2. KTIC «nocmanoska yenu (3a0auu)y.

Henoruunocts, koTOpast oOHapyxuBaeTcss MapTHHOM mpu 0OpaIlieHuu K aTpu-
OyTtam bora, 00ycioBnuBaeT 3ajady €ro UCCiIeI0BaHUS — BCKPBITh KOHIENITYaTbHBIE
npotuBopedns Tensma. CoOCTBEHHO, 3TO TAK)KE TIOJITBEPKIACTCS U 3arjlaBUEM TEKCTa
Theism and Incoherence. Penienne 1anHOM 3a/1a4u BEJET K JOCTHKEHHUIO 11€JIM, CBOM-
cTtBeHHOU BceM AT, — onpoBeprkeHuto cyiecTBoBanus bora. ABTop npeaiaraer aHa-
nu3 cakpaiabHoro Mimenu Bceeseoenue (Omniscience).

(4) Elsewhere <...>, I have argued that there are at least three conceptual dif-
ficulties with the concept of God and in particular with God’s alleged personal attrib-
utes: one connected with God’s omniscience, another with his freedom, and still an-
other with his omnipotence. Here I only have space to consider in more detail a few
problems connected with omniscience <...> (Ibid: 468).

JlekceMbl ¢ MEHTaIbHOM CEMaHTUKOM conceptual (difficulties) v to consider cur-
HATM3UPYIOT O HAMEPEHHUH aBTOpa MPOBECTH aHAIN3 CaKpaJbHOTO VIMEHH ¢ O1opoii Ha
paImoHAIBHBIC PECYPCHI B KOHTEKCTE JIOTHKO-(PUIOCO(CKIX KaTEeTOPHIA.

3. KIIC «apeymenmayusy.

ApryMeHTanus B aHATUTHYECKUX TEKCTaX OCYIIECTBIISCTCS TOCPEICTBOM JIOTH-
YECKUX YMO3AKJIFOUEHH.

(5) If God has perfect procedural knowledge, then he would know how to swim
and he would have this knowledge to the highest degree. Yet only a being with a body
can have such knowledge and by definition God does not have a body. Therefore, the
attribute of being incorporeal and the attribute of being omniscient are in conflict.
Thus, since God is by definition both omniscient and incorporeal, it follows that God
does not exist (Ibid).

[IpuBeneHHBIN MHUKPOKOHTEKCT MPEACTaBIsSET COOOM YCIOBHOE YMO3aKIIIOYe-
HUE, T.€. YMO3AaKIIOUEHHEe, BKIIIOYAIOIIEE IMOCHUIKM B BUJE YCIOBHBIX CYKJICHUN
(UBun, Huxudopor 1997: 347). B npuBeneHHOM CYXJE€HUU TIepBast MOCHLIKA YCIOB-
Has (If God has perfect procedural knowledge, then he would know how to swim and
he would have this knowledge to the highest degree); BTopas mochlIKa SIBJISETCS KaTe-
ropudeckuM cyxaeauem (Yet only a being with a body can have such knowledge and
by definition God does not have a body); 3arem popmynupyercs cineactaue (Therefore,
the attribute of being incorporeal and the attribute of being omniscient are in conflict).
B maHHOM yMO3aKkmt0ueHMM MapTHH BUIAUT PELICHUE OCTABIEHHOM 3a1a4u U, CJIEI0-
BateNbHO, nocTwkenne nenu (Thus, since God is by definition both omniscient and
incorporeal, it follows that God does not exist).

PaccmoTtpum erie oqHO YCIIOBHOE YMO3aKITIOUCHHUE.
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(6) If God is omniscient, he has knowledge by acquaintance of all aspects of lust
and envy. One aspect of lust and envy is the feelings of lust and envy. However, part
of the concept of God is that he is morally perfect and being morally perfect excludes
these feelings. Consequently, there is a contradiction in the concept of God. God, be-
cause he is omniscient, must experience the feeling of lust and envy. But God, because
he is morally perfect, is excluded from doing so. Consequently, God does not exist
(Martin 2010: 469).

B cootBercTBHM ¢ nTepBOM NOCBUIKON Y Bee3naromero npeanoaraercs 3HaHue
10 3HAKOMCTBY, B YaCTHOCTH, BCEX «HIOAHCOBY» 3aBUCTU U BoxaeneHus (If God is om-
niscient, he has knowledge by acquaintance of all aspects of lust and envy). Bropas
MOCBIJIKA PEMPE3CHTUPYET yecMaTpuBaeMoe (GpuiaocodomM IpoTUBOpeune Mexay Kme-
Hamu Bceesnarowuii (Bceseoywuii) n Beeonaeou (However, part of the concept of God
is that he is morally perfect and being morally perfect excludes these feelings). Kon-
LEeNTyalbHOE ITPOTUBOPEUHE B ITOHATUM bora naet ocHoBanue M. MapTuny otpunarth
Ero cymecrBoBanue (Consequently, God does not exist).

PaccMoTpenHas apryMeHTaIus JOTHIecKu HenpoTuBopeunBa. OTHAKO, B CBS3U
C 3TUM, HEJIMIIIHE HATOMHUTH MBICIHL A. A. YXTOMCKOro: «JIornueckn 3akOH4€HO —
JUIA HAC 3TO B JIy4YIlIEM Clydae 3HAYUT: npaso0ono0oOHO, HO COBCEM HE 3HAYUT, YTO
coomeemcmeyem Oeticmaumenvrocmu u npagoe!» (Yxromckuit 2022: 446) (Kypcus
A. A. YXTOMCKOTO).

4. KIIC «3akniouenuey.

Jaunubiii cermeHT (Conclusion) B AT He oTiiMYaeTcsi OT COOTBETCTBYIOIIETO
B HAYYHOM TEKCTE: TIOJIBEJICHIE UTOTOB TIPOBEICHHOTO UCCIICIOBAHMS.

(7) We have seen that there is very good reason to suppose that the traditional
concept of God is either incoherent or impossible and, consequently, that God does not
exist. Therefore, positive atheism, that is disbelief in a being who is omniscient, om-
nipotent, morally perfect, and completely free, is indeed justified (Martin 2010: 472).

B paccmarpuBaeMoM TEKCTE aBTOP KOHCTATHPYET PEIICHUE IMOCTABIICHHOM 3a-
Ja4u — TMOKa3aTh BHYTPEHHEE IPOTHUBOPEUHE TIPU COMOCTaBIICHUH aTprOyToB (MIMeH)
bora (the traditional concept of God is either incoherent or impossible). CooTBeT-
CTBEHHO, IT0 MBICITH MapTHHa, JocTUTAeTCs U 11esb JaHHoro AT — obocHOBaHUe aTe-
usma (Therefore, positive atheism, that is disbelief in a being who is omniscient, om-
nipotent, morally perfect, and completely free, is indeed justified).

B xauecTtBe sS3bIKOBBIX 0COOEHHOCTEH 3aKkmoueHust B AT MOKHO OTMETUTh He-
CKOJIBKO MU3JIMIIHIOK KaTerOPUYHOCTh BBIBOJIOB (Vvery, indeed), 4To, BUIUMO, OOBSsIC-
HSIETCSI MUPOBO33PEHYECKON HArPYKEHHOCTHIO ITOJHIMAEMbIX B HEM BOIIPOCOB.
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4. 3akiIl04eHHe

B npoBenenHoM nccienoBaHuU ObUTH 3aTPOHYTHI JIBa aKTYalIbHBIX BOIIPOCA CO-
BPEMEHHOM JIMHIBUCTUKHU TEKCTa — Mpo0OJieMa TEKCTOBBIX KaTEropuil u mnpobiema
TEKCTOOOpa30BaHUs.

CakpalIbHOCTb KaK (pyHIaMEHTaJIbHasl KATeropus PEJIMTuO3HOTO CO3HAHUS TIPO-
eIUpoBasiach Ha MaTepUI0 OMOJIECHCKOTO TEKCTa U KBATM(DHUITMPOBATIACH B KAUECTBE €TI0
TekcTooOpaszyromei kateropun. C MO3UINI TEOPUH HHTEPTEKCTYaIbHOCTH TTOKa3aHo,
YTO, IOMUMO CaKpaJIbHBIX U PEIUTHO3HBIX PEUYEBBIX MPOU3BEACHUM, JaHHAS KATEro-
pust ABIIIETCS] TEKCTOOOPa3yIoUIel B PEIUTUO3HO-KPUTUYECKUX TEKCTOBBIX 00pa3oBa-
Husix. [lpemioxkeHHas TMHIBUCTHYECKAs KOHIICTILHS CAKPaJbHOCTU MO3BOJISIET 00b-
€IMHATH U aHATM3UPOBATH HA €IMHOM OCHOBAaHUH BEChbMa MHOTOYHCIIEHHBIE PEUYEBHIE
MIPOU3BENICHUS, MOACTUPYIOLINE OJTHOCTOPOHHIOIO / IBYCTOPOHHIOIO PEaIbHOCTb. bbl
ONMMCAH aTEUCTUYECKUN TEKCT KaK MHTEPTEKCT U (hopma HEraTuBHO-PUI0COPCKOU
KOHIENTyalIu3auu cakpajibHOCTU. C y4eTOM T'HOCEOJIOTMYECKOW I'eTepOreHHOCTH
aTEMCTUYECKOTO TeKcTa (cakpaibHOe 3HaHue / punocodckoe 3HaHue) papadboraHa
U anpoOUpoBaHa CXeMa aHaju3a COJACPKATEIbHO-CMBICIOBBIX U CTPYKTYpPHO-KOMIIO-
3UIIMOHHBIX TapaMEeTPOB JAHHOTO TEKCTa. AHAIW3 CaKpaIbHO-OHOMATOJIOTUYECKUX
MHTEKCTOB MoKa3an, uto Ums I AM sBrsercss QyHIaMEHTATbHBIM JJIS1 aTEUCTUIECKOTO
Tekcra. [lonbITku onpoBep:keHus JaHHOro VMMeHu peanus3yroTcsl MOCPEICTBOM JIO-
ruko-punocockoro amanusza HHBIX cakpadbHbIX men, B uactHocTH lMenu
Omniscient. BbISIBIEHO, YTO KOMITO3UIIMOHHO aTEUCTUYECKUI TEKCT B AHAIIUTUYECKON
bunocopun MMeeT MHOTO OOIIETro ¢ HAyYHBIM TEKCTOM, TOCKOJBKY 00a pernpe3eHTu-
PYIOT pe3yJbTaThl palluOHATBHON JeaTeTbHOCTH. OJIHAKO, €CITU I HAYYHOr'0 TeKCTa
XapaKTepHa J0Ka3aTeIbHOCTh, TO JIJIS1 aTEUCTUYECKOTO — apTYMEHTUPOBAHHOCTb.

Cmucok smmreparypsl / References

Asepunyes C. C. Cobpanue counnenuii. Kuis: [lyx 1 mipa, 2006. [Averincev, Sergej S. (2006) So-
branie sochinenij (Collected Works). Kiiv: Duh i lira. (In Russian)].

Azaposa H. M. Tunonoruyeckuii ouepk sizplka pycckux ¢uiocodcekux tekcro XX B. M.: Jloroc /
I'mosuc, 2010. [Azarova, Nataliya M. (2010) Tipologicheskij ocherk yazyka russkih filosofskih
tekstov 20 v. (Typological Essay of Language in Russian Philosophical Texts of the 20" Cen-
tury.). Moscow: Logos / Gnosis. (In Russian)].

Apnonvo U. B.  Cemantuka. Crunuctuka. HWHTeprekcTyanbHocTh.  M.:  KHWKHBIH — A0M
«JIMBPOKOM», 2010. [Arnol’d, Irina V. (2010) Semantika. Stilistika. Intertekstual 'nost’
(Semantics, Stylistics. Intertextuality). Moscow: LIBROKOM. (In Russian)].

baxmun M. M. Dcreruka cinoBecHoro TBopuecta. M.: MckycctBo, 1986. [Bahtin, Mihail M. (1986)
Estetika slovesnogo tvorchestva (Aesthetics of Verbal Art). Moscow: Iskusstvo. (In Russian)].

I'pueopuii bozcocnos. 136pannbie TBopenus. M.: CpereHckuii MoHacThIph, 2008. [Gregory of Nazi-
anzus. (2008) Izbrannye tvoreniya (Selected Works). Moscow: Sretensky Monastyr.
(In Russian)].

98



BECTHUK HI'JIY. Bemmyck 3 (67). S3bIk 1 KyabTypa

Heun A. A. Ocnossl Teopun aprymentanuu. M.: BIIAZIOC, 1997. [Ivin, Aleksandr A. (1997) Osnovy
teorii argumentacii (Basics of Argumentation Theory). Moscow: VLADOS. (In Russian)].

Hoann /lamackun. TouHoe n3noKeHUE mnpaBociiaBHOM Bepbl. M.: CpereHckuil MOHacThIpb, 2011.
[John of Damascus. (2011) Tochnoe izlozhenie pravoslavnoj very (An Exact Exposition of the
Orthodox Faith). Moscow: Sretensky Monastyr. (In Russian)].

Honosa C. B. Annpokcumanus coJepxaHusi BTOpUYHbIX TeKCTOB. Bonrorpan: M3n-so Boarorp. roc.
yH-Ta, 2006. [lonova, Svetlana V. (2006) Approksimaciya soderzhaniya vtorichnyh tekstov
(Approximation of Secondary Texts Contents). Volgograd: Izd-vo Volgogr. gos. un-ta
(In Russian)].

Jlocckuti B. H. Ouepk muctudeckoro 6orociosusi Bocrounoii [lepkBu. Jlormatudeckoe 6orocioBue.
Ceprues Ilocan: U3n-so Cesro-Tpowurkoii Cepruesoit naBpsl, 2012. [Losskij, Vladimir N.
(2012) Ocherk misticheskogo bogosloviya Vostochnoj Cerkvi. Dogmaticheskoe bogoslovie
(Essay of Mystic Theology in Orthodox Church. Dogmatic Theology). Sergiyev Posad: Trin-
ity Lavra of St. Sergius. (In Russian)].

IHawwxos C. M. CakpallbHOCTh KaK (aKkTOp TEKCTOOOpa30BaHUSI B PEIMTHO3HOW KOMMYHUKAIIUU //
BectHuk MockoBckoro rocymapcTBeHHOro obnactHoro yHuBepcurera. Cepusi: JIuHrau-
ctuka. 2023. Ne 1. C. 90-99. [Pashkov, Sergey M. (2023) Sakral’nost’ kak faktor tekstoobra-
zovaniya v religioznoj kommunikacii (Sacredness as a Factor of Text Formation in Religious
Communication). Bulletin of the Moscow Region State University, 1, 90-99. (In Russian)].

Iawxkoe C. M. SI3pIKOBBIE CpEACTBA PENIPE3CHTALMHI KaTETOPUH CAKPaTbHOCTH (Ha MaTepHale aHTJIo-
SI3IYHOTO TeKcTa bubmun) // Gunonorndyeckrue Hayku. Borpockl Teopun u mpaktuku. 2021.
T. 14. Ne 1. C. 168-174. [Pashkov, Sergey M. (2021) Yazykovye sredstva reprezentacii kate-
gorii sakral’nosti (na materiale angloyazychnogo teksta Biblii) (Linguistic Means to Repre-
sent the Category of Sacredness (by the Material of the English Bible Translation)). Philology.
Theory & Practice, Vol. 14, 1, 168—174. (In Russian)].

Ilemposa H. B. UHTepPTEKCTYaIbHOCTh KaK OOIIMIA MEXaHU3M TEKCTOOOPA30BaAHMS aHTII0-AMEPHKAH-
CKOro KopoTkoro pacckaza. Mpkyrck: UIJTY, 2004 [Petrova, Natal’ya V. (2004) Inter-
tekstual 'nost’ kak obshchij mekhanizm tekstoobrazovaniya anglo-amerikanskogo korotkogo
rasskaza (Intertextuality as a General Mechanism of text Formation in Anglo-American Short
Story). Irkutsk: IGLU. (In Russian)].

Cnenyosa B. B. Teonorndeckas kputuka «HoBoro atrensma» // Bectuuk [ICTI'Y. Cepus I: borocio-
Bue. Gunocodus. Penurnosenenue. 2016. Beim. 3 (65). C. 112-125. [Sleptsova, Valeria V.
(2016) Teologicheskaya kritika «novogo ateizma» (Theological Critique of the “New Athe-
ism”). St. Tikhon’s University Review. Series I: Theology. Philosophy. Religious Studies, 3
(65), 112—125. (In Russian)].

Vxmomckuui A. A. Jlomunanrta. CII6.: ITutep, 2022. [Ukhtomsky, Alexei A. (2022) Dominanta
(Dominant). Saint-Petersburg: Piter. (In Russian)].

Lleéemrosa U. B. ®dunocodckuii Tekct U uiaocodekast Kynbrypa. TonbsaTTu: Bomkckuil yH-T
uM. B. H. Tatumesa, 2000. [Tsvetkova, Irina V. (2000) Filosofskij tekst i filosofskaya kul 'tura
(Philosophical Text and Philosophical Culture). Tolyatti: Volzhsky University named after
V. N. Tatishchev. (In Russian)].

Yepnsasckasa B. E. Untepnperarus HayyHoro tekcta. M.: JIKW, 2007. [Chernyavskaya, Valeria Ye.
(2007) Interpretaciya nauchnogo teksta (Scientific Text Interpretation). Moscow: LKI.
(In Russian)].

Yepusaeckasa B. E. JINHTBUCTUKA TEKCTA: TIOJUKOIOBOCTb, MHTEPTEKCTYAIBHOCTh. M.: KHMXHBINM oM
«JIMBPOKOM», 2009. [Chernyavskaya, Valeria Ye. (2009) Lingvistika teksta: polikodovost’,

99



BECTHUK HI'JIY. Bemyck 3 (67). 5361k 1 KyabTypa

intertekstual 'nost’ (Text linguistics: Polycode, intertextuality, interdiscursivity). Moscow:
LIBROKOM. (In Russian)].

Hloxun B. K. Ananutnueckas puiaocodus: HEKOTOpbIe HENPOTOPEHHBIE MyTH // PUIIOCOPCKUiT Kyp-
Hai. 2015. T. 8. Ne 2. C. 16-27. [Shokhin, Vladimir K. (2015) Analiticheskaya filosofiya:
nekotorye neprotorennye puti (Analytical philosophy: some untrodden paths). The Philosophy
Journal, Vol. 8, 2, 16-27. (In Russian)].

Lloxun B. K. B uem Bce-Taku HOBU3HA «HOBOTO aten3Mmay? // Bectauk [ICTTY. Cepus I: Borocmno-
Bue. ®unocodus. Penurnosenenue. 2016. Boim. 3 (65). C. 149-157. [Shokhin, Vladimir K.
(2016) V chem vse-taki novizna «novogo ateizmax»? (Whatever is the Novelty of the “New
Atheims™?). St. Tikhon’s University Review. Series I: Theology. Philosophy. Religious
Studies, 3 (65), 149-157 (In Russian)].

Huposa U. A. Xyn0XeCTBEHHOE MOAECIUPOBAHNE KOTHUTUBHBIX MPOIECCOB B AHTJIOSA3BIYHON TICH-
xonoruueckoit mpo3e XX Beka. CII6.: M3a-Bo CIIOI'YO®, 2000. [Schirova, Irina A. (2000)
Hudozhestvennoe modelirovanie kognitivnyh processov v angloyazychnoj psihologicheskoj
proze XX veka (Literary modeling of cognitive processes in English psychological prose in
XX ¢.). Saint-Petersburg: SPbGUEF. (In Russian].

Taliaferro, Charles, Draper, Paul & Qunn, Philip L. (eds.). (2010) A Companion to Philosophy of
Religion. Oxford: Blackwell Publishing Ltd.

Rea, Michael C. (2009) Introduction. In Crisp, Oliver. D. & Rea, Michael C. (eds.). Analytical theol-
ogy. New essays in the philosophy of theology. Oxford University Press, the USA, 1-30.

Thompson, Mel. (1997) Philosophy of religion, London: Hodder Headline Plc., 1997.

Vaux, Roland de. (1970) The Revelation of the Divine Name YHWH. In Durham, John 1. & Porter,
Joshua R. (eds.). Proclamation and Presence: Old Testament Essays in Honour of G. H. Da-
vies. Richmond: John Knox Press, 48-75.

CaoBapu u cnpaBouHuku / Dictionaries and reference books

Heun A. A., Huxugopos A. JI. Cnosaps o noruke. M.: BIIAJIOC, 1997. [Ivin, Alexandr A. & Ni-
kiphorov, Alexandr L. (1997) Slovar’ po logike (The Dictionary of logics). Moscow:
VLADOS. (In Russian].

Ilanapun A. C. Atensm // HoBas ¢unocodekas samukinoneaus. T. 1. M.: Meicias, 2010, C. 194-196.
[Panarin, Alexandr S. (2010) Ateizm (Atheism). In Novaya filosofskaya enciklopediya (New
Philosophical Encyclopedia). Vol. 1. Moscow: Mysl’, 194—196. (In Russian)].

Bullivant, Stephen, Ruse Michael (eds.). (2013) The Oxford Handbook of Atheism.Oxford University
Press, the UK.

Flint, Thomas P. & Rea. Michael C. (eds.). (2009) The Oxford Handbook of Philosophical Theology.
Oxford University Press, the USA.

McKim, Donald K. (1996) Westminster Dictionary of Theological Terms. Louisville, KY: Westmin-
ster John Knox Press.

Hcrounnku si3pikoBoro marepuaja / Language material resources
Martin, Michael. (2010) Theism and Incoherence. In Taliaferro, Charles, Draper, Paul & Qunn, Philip

L. (eds.) A Companion to Philosophy of Religion. 2™ edition. Oxford: Blackwell Publishing
Ltd, 467-473.

100



